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A. INTRODUCTION
Hadith Studies represent one of the principal disciplines in Islamic scholarship,
focusing on the transmission and authenticity of the sayings, actions, and approvals of the

Prophet Muhammad & .2*° The evaluation of the 7isndd and matn of hadithnot only determines

their degree of authenticity but also shapes the application of Islamic law and the
understanding of religious teachings.”” As the discipline developed, classical scholars
formulated various mandhij to assess hadith authenticity, which at times led to divergent
judgments on the same report.”*® Hadlth studies constitute a fundamental foundation within
the Islamic intellectual tradition, as they determine the authenticity of the Prophet’s % sayings
and simultaneously influence the application of Islamic law and the understanding of religion.
The divergence of mandhij among scholars in assessing hadith reflects a critical dynamism
that, in fact, enriches the corpus of Islamic scholarship.

Al-‘Traq, in his Takhdj Ahadith Ihya’ "Ulim al-Din, applied a method that treated

isndd weakness with serious consideration, sometimes classifying certain reports as da'if

236 Alwi Taufik, Juli Handoko, and Thsan Mustofa, “Ilmu Hadits sebagai Pilar Keaslian Ajaran Islam:
Kajian Kritik Sanad dan Matan,” Molang: Journal Islamic Education 3, no. 1 (2025): 1-13,
https://doi.org/10.32806/tb6bp948; Shofil Fikri et al., “Memahami Makna dari Hadis dan Ilmu Hadis menurut
Pandangan Muhadditsin dan Ushuliyyin,” Jurnal Pendidikan Islam 1, no. 4 (2024): 12—12; Pajar Anwar and Sri
Minarti, “Metodologi Ulumul Hadits,” Fatih: Journal of Contemporary Research 2, no. 2 (2025): 612-22,
https://doi.org/10.61253/7ytxq209; Muhammad Fawwaz Bin Muhammad Yusoff, “Ibn Hibban al-Bustr’s (d.
354/965) Contribution to the Science of Hadith Transmission” (PhD Thesis, University of Glasgow, 2017);
Saifuddin Zuhri Qudsy et al., “The Making of Living Hadith: A New Direction of Hadith Studies in Indonesia,”
Culture and Religion 23, no. 4 (2023): 353—72, https://doi.org/10.1080/14755610.2024.2336461; Hafiz Fahad
Aziz and Mr Ghulam Qasim, “Exploring the Interplay between Hadith and Islamic Theology: Foundations,
Impacts, and Interpretations,” Journal of Religion and Society 3, no. 02 (2025): 846—59; Muhammad Nawaz,
“Understanding Tadlis: A Key Concept in the Science of Hadith Criticism,” Al-Marjan (O _xd) 2, no. 3 (2024):
50-58, https://doi.org/10.1234/6mvsqw31.

27 Ananda Nurul Hasanah, “Penerapan Syarat Kesahihan Hadis pada Skripsi Mahasiswa Prodi Ilmu
Hadis UIN Syarif Hidayatullah Jakarta Tahun 2024 (B.S. thesis, Fakultas Ushuluddin UIN Syarif Hidayatullah
Jakarta, n.d.); Muhamad Rozaimi Ramle and Miftachul Huda, “Between Text and Context: Understanding Hadith
through Asbab al-Wurud,” Religions 13, no. 2 (2022): 92, https://doi.org/10.3390/rel13020092; Mustafa Macit
Karagozoglu, “Contested Avenues in Post-Classical Sunni Hadith Criticism: A Reading through the Lens of al-
Mughni ‘an al-Hifz wa-1-Kitab,” Journal of Islamic Studies 29, no. 2 (2018): 149-80,
https://doi.org/10.3390/rel13020092; Kumail Rajani, Making Sense of Ismaili Traditions: The Modes and
Meanings of the Transmission of Hadith in the Works of al-Qadr al-Nu‘mén (d. 363/974), University of Exeter,
2019, https://doi.org/10.1080/14755610.2024.2336461; Muhammad Gufran-ul-Haque, “Hadith of Self-Knowing
between Sufis and Hadith Scholars,” ISLAMIC INSIGHT 7, no. 2 (2024); Shatha Hamad Altammami, “Artificial
Intelligence for Understanding the Hadith” (PhD Thesis, University of Leeds, 2023).

238 Bisri Tujang, “Al-Nasikh wa Al-Mansukh (Deskripsi Metode Interpretasi Hadis Kontradiktif),” A/-
Majaalis: Jurnal Dirasat Islamiyah 2, no. 2 (2015): 69-98, https://doi.org/10.37397/almajaalis.v2i2.28.
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Jjiddan, denoting severe weakness but not necessarily fabrication.?** By contrast, Ibn al-Jawzi,
in his works, adopted a stricter stance, often declaring reports with significant defects as
mawdd* (fabricated).”*® This divergence illustrates methodological variation in hadith
criticism, particularly regarding what constitutes fatal flaws in transmission.?*! The
contrasting approaches of al-'Iraqi and Ibn al-Jawzi highlight how methodological differences
shape judgments in hadith criticism, especially in defining the threshold between severe
weakness and fabrication.

Such differences reflect the richness of the tradition while also presenting challenges
in determining the final status of a hadith. Al-"Traqi tended toward caution by distinguishing
between da'lf jiddan and outright fabrication, whereas Ibn al-Jawzi took a more rigorous
approach, classifying critically weak reports as mawdi‘.*** These methodological differences
were shaped not only by scholarly rigor but also by historical context, the evolution of legal
schools, and concerns for safeguarding Islamic teachings. Ibn al-Jawzi, who lived in sixth-
century Baghdad, operated in an era marked by intense sectarian debate, the spread of
fabricated reports among popular preachers, and growing anxiety about the authenticity of
transmitted knowledge.?*

Ibn al-Jawzi strict approach to declaring hadiths mawdu® reflected this polemical
environment and his broader concern with protecting the Sunnah from distortion. In contrast,
al-"Iraqi, writing in eighth-century Mamlak Cairo, worked within a more structured academic
milieu shaped by madrasah institutions and a pedagogical emphasis on precise classification
rather than polemical refutation. His moderation and nuanced distinctions between da'Tf

jiddan and mawdu" reflect the scholarly professionalism and teaching culture of his time.

239 A’an Mujibur Rohman, “Kritik Ibn Al-Jauzi terhadap Hadis dalam Kitab Thya Ulum ad-Din dan
Pembelaan Abu al-Fadl al-Iraqi,” Jalsah: The Journal of Al-Quran and As-Sunnah Studies 1,no. 1 (2021): 62-75.

240 Muhamad Ridwan Nurrohman, “Metodologi Tajrih Ibn al-Jauzi dalam Kitab ad-Dhu’afa Wal-
Matriikin (Bedah Kasus Riwayat Aflah Ibn Sa’id dalam Kitab al-Maudht’at),” A/-Majaalis: Jurnal Dirasat
Islamiyah 4, no. 2 (2017): 73-90, https://doi.org/10.37397/almajaalis.v4i2.66.

241 Nur Kholis Bin Kurdian, Abd A’la, and Muhammad Syarifudin, “Kritik Israr Ahmad Khan terhadap
Hadis-Hadis Kitab al-Qadar dari Kitab Sahih Al-Bukhari,” A/-Majaalis: Jurnal Dirasat Islamiyah 12, no. 1 (2024):
12140, https://doi.org/10.37397/al-majaalis.v12i1.678.

242 Rohman, “Kritik Ibn al-Jauzi Terhadap Hadis dalam Kitab Ihya Ulum ad-Din dan Pembelaan Abu al-
Fadl al-Iraqi.”

3 Https.//Yaqeeninstitute. Org. My/Read/Paper/Authenticating-Hadith-and-the-History-of-Hadith-
Criticism? Utm_source=chatgpt. Com#fint22, accessed October 10, 2025.
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This study seeks to analyze and compare the assessments of al-'Iraqi and Ibn al-Jawzi
in their classification of reports as da'if jiddan or mawdi’, focusing on their methodological
criteria in evaluating transmitters, 7sndd integrity, and reliability of transmission. By
understanding these differences, the research contributes to a deeper comprehension of
classical evaluative standards and their implications for the use of hadith in Islamic law and
scholarship. These insights remain relevant for contemporary hadith scholarship, as modern
researchers and jurists continue to grapple with similar questions regarding the balance
between textual plausibility and chain authenticity. Examining the approaches of earlier
critics such as al-‘Iraqi and Ibn al-Jawzi offers valuable guidance for refining present-day
methodologies in hadith authentication and interpretation.

Previous research includes A'An Mujibur Rohman’s “Kritik Ibn Al-Jauzi terhadap
Hadis dalam Kitab Ihya Ulum ad-Din dan Pembelaan Abu al-Fadl al-Iraqi”(Criticism of Ibn
al-Jawzi on the Hadithin Ihya’ ‘Ulim al-Din and the Defense of AbQ al-Fadl al-Traqi)?*, The
study finds that al-Ghazali holds a pivotal role as one of Islam’s most influential intellectuals,
particularly in fasawwuf. While celebrated for his ability to guide the Muslim community
through philosophy, kalam, and other sciences, he faces criticism for employing mawdi'
hadiths in /hya’ “Ulim al-Din, especially in the areas of al-targhib, al-tarhib, and fada’il al-
a'mal This reflects his perceived tasahul (leniency) in transmission, sometimes overlooking
authenticity even in matters of hala/ and hardm. Despite such critiques, the /hya’ remains a
timeless magnum opus, uniting diverse disciplines and exerting enduring influence. The study
thus underscores the tension between the grandeur of al-Ghazali’s legacy and the
methodological challenges it raises in hadith epistemology.

The author’s research, entitled ‘Da‘ifJiddan vs. Mawda‘: A Comparative Analysis of
Hadith Assessment by Ibn al-Jawz in al-Mawdi‘at and al-"Iragi in al-Mughmni “an haml al-asfar
fi al-asfar”, shares common ground with the aforementioned three studies, namely its focus on
comparing the manhaj of hadith criticism between al-'Traqi and Ibn al-Jawzi. This study seeks

to address the following questions: Who are al-'Iraqi and Ibn al-Jawzi? What are the

24 Rohman, “Kritik Ibn Al-Jauzi terhadap Hadis dalam Kitab Ihya Ulum ad-Din dan Pembelaan Abu al-
Fadl al-Iraqi.”
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comparative outcomes of their assessments in classifying hadith as daTfjiddan and mawda?
And how does critical discourse analysis apply to the examined hadiths? The primary
similarity lies in the examination of the diverse evaluations of classical scholars and their
implications for hadith status.

However, the present study emphasizes methodological aspects in a more systematic
manner, particularly by comparing the criteria and justifications employed by the two scholars
in distinguishing between daTf jiddan and mawdid’. In addition, this research highlights the
historical context, al-'Traqi’s moderation, and Ibn al-Jawzi’s rigor as key factors shaping their
assessments, thereby offering a more holistic understanding of the dynamics of hadith
evaluation in classical literature. Thus, while the three previous studies provide an essential
foundation concerning the diversity of hadith assessments and the evaluation of isndd, the
author’s research contributes an added analytical dimension with a sharper focus on
methodological divergence, historical context, and the practical implications for the
authenticity and application of hadith in Islamic scholarship.

This study offers a new perspective in the field of hadith studies by focusing on a
comparative analysis of the methodologies of hadith criticism employed by al-'Iraqi in a/-
Mughmi “an haml al-asfar fi al-asfar and Ibn al-Jawzl in al-Mawdi‘at, particularly with regard
to the classification of daTf jiddan and mawdd’. Unlike previous research, which has tended
to be descriptive or limited to documenting the diversity of scholarly evaluations, this study
emphasizes a systematic analysis of the criteria, justifications, and considerations applied by
each scholar in assessing the reliability of transmitters and the integrity of the ismad.
Furthermore, it highlights the historical context and personal characteristics of the scholars as
significant factors influencing hadith evaluation. The moderation of al-‘Iraqr and the strictness
of Ibn al-Jawzi serve as interpretive lenses for understanding the differences in hadth
classification. Thus, this study not only addresses the formal status of hadiths but also
elucidates the intellectual dynamics and critical practices of hadith scholarship within the
classical tradition.

Moreover, this study provides a more holistic understanding of the implications of
methodological differences for the authenticity and application of hadithin religious literature

and Islamic law. By emphasizing the nuance between daTf jiddan and mawdd’, his research
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takes a closer look at how classical scholars drew the line between serious weakness and
outright fabrication—distinctions that are often treated too simply in earlier writings. Rather
than claiming to offer something entirely new, the study aims to revisit these issues with
greater attention to method and context. By comparing the approaches of al-'Traqi and Ibn al-
Jawzi within their respective historical settings, it adds to the broader discussion on how
classical hadith critics balanced precision, caution, and the need to protect the prophetic

tradition.

B. METHOD

This study employs a qualitative approach, namely research that focuses on
understanding and explaining social phenomena from the perspective of individuals or groups.
Qualitative research originates from scholars of Anthropology and Sociology, for whom the
world and its environment can be studied scientifically.?*> A library study serves as the data
collection technique in this research. The library study is characterized by four features: direct
engagement with texts, the availability of ready-to-use data, freedom from spatial and
temporal limitations, and its secondary nature. >

This study employs both primary and secondary data as a means of data
management.’*’ The primary data refers to information obtained directly from the object of
research by utilizing data collection instruments applied directly to the subject as the source
of the sought information. The primary source used in this research is al-Ghazali’s (d. 505 H)
Ihya’ "Ulim al-Din**® Meanwhile, secondary data refers to information acquired through
second- or third-hand sources.’” The secondary materials employed in this study include
journals, contemporary studies, and classical works such as a/-Mughni ‘an haml al-asfar £ al-

asfarby al-'Iraqi, al-Mawdd‘at by Ibn al-Jawzi, Musnad al-Bazzdr, al-Mu'jam al-Kabir by al-

245 Haradhan Kumar Mohajan, “Qualitative Research Methodology in Social Sciences and Related
Subjects,” Journal of Economic Development, Environment and People 7, no. 1 (2018): 23-48.

246 Miza Nina Adlini et al., “Metode Penelitian Kualitatif Studi Pustaka,” Jurnal Edumaspul 6, no. 1
(2022): 974-80.

247 1. Gusti Bagus Rai Utama, Ni Made Eka Mahadewi, and Ni Putu Dyah Krismawintari, Metodologi
Penelitian Bidang Manajemen Dan Pariwisata (Dilengkapi Studi Kasus Penelitian dan Pembahasannya)
(Deepublish, 2023), 128.

248 Muhammad ibn Muhammad al-Ghazali, /hya’ ‘Ulim Al-Din (Beirut: Dar al-Ma rifah, n.d.).

24 Dr Ahmad Tohardi, Pengantar Metodologi Penelitian Sosial + Plus (Tanjungpura University Press,
2019), 702.
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Tabarani, al-Syari*ah by al-Ajurri, and others. Additionally, works on the biographies of hadith
transmitters, such as Mizan al-I'tidalby al-Dhahabi, are also consulted.

This study employs the theories of jarh wa-ta'dil and critical discourse analysis. The
theory of jarh wa-ta'dil explains the defects (jarh) and reliability (za‘dil) of narrators through
specific evaluative expressions. Its main aim is to understand how and why al-'Iraqi and Ibn
al-Jawz arrived at differing assessments rather than determining who was right. To identify
the rajih (stronger) view, several guiding principles were applied. The analysis employed a
descriptive and deductive method, moving from general observations to specific conclusions.
Subsequently, the data are concluded through a deductive approach, in which the collected

information is first analyzed in general terms and then synthesized into specific conclusions.?°

C. RESULTS AND DISCUSSION

Among the hadiths in the /hya’, there are five hadiths classified as daTf jiddan by al-
‘Iraqi and as mawdi‘ by Ibn al-Jawzi. A comparative study between the two, by tracing the
chains of transmission (r7wa yat) and narrators (rawiyun) of these five hadiths, becomes highly
significant in broadening the perspective of critical hadith studies. The exposition is as
follows:

First:

Y°\<<J'r'\_ﬁ-j| |3.A)ST» o>

ol 0,535 I Cagags sl alio ol o dlll e Cous (e 28 (315 C_,;l;{&l\; SV s :@hall JLs
RANCAPISA (R FASTES |

The hadith  “Honor the Bread” (supplemented  with  haddathana)
Al-‘Iragi stated that this hadith was narrated by al-Bazzar, al-Tabarani, and Ibn Qani*
from the hadith of ‘Abdullah ibn Umm Hardm, with a chain of transmission (isnad)
that is extremely weak (da'lf jiddan), and it is also mentioned by Ibn al-Jawz in al-
Mawdi‘at.

250 Theophilus Azungah, “Qualitative Research: Deductive and Inductive Approaches to Data Analysis,”
Qualitative Research Journal 18, no. 4 (November 2018): 383—400, https://doi.org/10.1108/QRJ-D-18-00035.

251 al-Ghazali, lhya ‘Ulim Al-Din. Vol. 2, p. 4.

252> Abd al-Rahim ibn al-Husayn Al-’Iraqi, A/-Mughni “an Haml al-Asfir Fi al-Asfir, Fi Takhrij Ma Ff
al-Ihya” Min al-Akhbar, 1st ed. (Beirut, Lebanon: Dar Ibn Hazm, 2005), 435.
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Al-Tabarani said: “Ali ibn ‘Abd al-‘Aziz taught us, saying: Khalid ibn Yahyd taught
us, saying: Jadi al-Rayy narrated to us, saying: Isma 7l ibn Ja ‘far narrated to us, from
Humayd ibn ‘Abd Allah, from Abi Sakinah, that the Messenger of Allah, peace be upon

him, said: ‘Honor the bread, for indeed Allah has honored it. Whoever honors the bread,
Allah will honor him. ">

G o8 paabil B2 cpliall BT L Bese of akad (5 bl U SBEN (e (3 dasT 35 030 ol JB8
S 158 81 0ES oElial) 88 ) Jals e Ealis 1lED LA aha Al s il e Je Sob g e

«&ajﬁ\é g\j\.‘aﬁdl 4 ’,.'z.wﬁ' " ajj\ Z)?
Ibn Qani‘ said: Ahmad ibn “All al-Khazz3z taught us, saying: Ibra him ibn Muh ammad
ibn "Ar'arah taught us, saying: Abi al-'Abbas narrated to us, from Ibrahim ibn Abi
‘Ablah, who said: “I saw with ‘Abd Allah ibn Umm Haram a blanket. Then he said: ‘I
once prayed with the Messenger of Allah, peace be upon him, facing two qiblahs.” Then

he said: ‘Honor the bread, for indeed Allah has subjected to it the heavens and the
earth. %

UJJJLE.AUL@J,AJ\UJ)A}.L‘JS_;JG‘JQUJML‘JLJGAMQTUJM\ Lsds o, s

5 3l el liadd Crall semdl see i B dad) 8yi3d o o 3l oE Ol
Al-Bazzar said: “Al-Husayn ibn Abi Kabshah taught us, saying: Muhammad ibn Ya‘la
taught us, saying: ‘Umar ibn al-Subh from Muqatil ibn Hayyan taught us, from al-
A ‘raj, from Abu Hurayrah, in a martfu ‘ report, who said: The mahr for the al-hidr al-Tn
is a handful of dates and a piece of bread. >

i 3 danl GLET BalBl GEST gyt o Ga3T 83 ik GLET 2231 85 ighia BT g 39m)l ool J5
sk ol b8 535 bE i @555 sl b el 5 k] G55 BaLad ol o8 adied b bl oee s
@31 515 5au15 duualls (a5 culga i) s A S5z Ul 5 A1 164 8Tl Js ey Y YL
1bn al-Jawz said: “Mawhib ibn Ahmad taught us, saying: “All ibn Ahmad ibn al-Busii
taught us, saying: al-Mukhallis taught us, saying: Ahmad ibn Nasr informed us, saying:
‘Abd Allah ibn Muhammad ibn Abi Usamah taught us, saying: Ishaq narrated to us,

saying: Numayr ibn al-Walld taught us, saying: My father narrated to me from my
grandfather, from Abia Musa, who said: The Messenger of Allah £ said: “Honor bread,

253 & edueban) o Srllue o Sallue 0011438 and el i) A AL ¢ dala 3l ge i s pia ey jal)
sl hidlae) 3311000, no. 018 (2016): 141-88.

254 «&) 337 accessed October 1, 2025, https://app.turath.io/.

255 “‘:_"\‘)3-”
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for verily Allah has placed upon it the blessings of the heavens and the earth, of iron,
cattle, and the offspring of Adam. >

255 o3 B35 {5aall G335 Tzl GLET 55850 G GLT aatalt wie & @I die BT e g9l ol UL
152,81 185 €l Js 2y JUB 0B gl (2 30553 (el e o 33 2 Al (2 BoGA) ol 31 805 i)
.<<g'aj>“ e o dd C)_'>|3 sl G 53 4_5_” J)..\ el uls eS|
Ibn al-Jawz said: ““ Abd al-Khalig ibn “Abd al-Samad taught us, saying: Ibn al-Naqgqir
taught us, saying: al-Mukhallis taught us, saying: al-Baghawi taught us, saying: Aba
Rah al-Baladi taught us, saying: Abi Shiha b al-Khayyat taught us, from Talhah, from
Thawr, from ‘Abd Allah ibn Buraydah, from his father, who said: The Messenger of

Allah # said: ‘Honor bread, for verily Allah has sent down upon it blessings from the
heavens, and has brought forth blessings for it from the earth. >’

Slaall wie (5 U die G colf o (e & 2T GLET aamd (3 el e Blal giemdl ol U8
G Slae B33 waad) s L G305 b)) 530 (3 Aasd G305 Jasl 3 sl B35 s I fpi Al
154,81 185 il Uty JU6 skt yiai¥l o> a1 &3 il s conete Al o B3 i) B35 aalsdl

.<<g'a§z(|§ Olgaddl u:_'\gjj 4 ’>-’z'./-uz’ Z 4l Z)Lé ;"-';J‘
Ibn al-Jawz said: ““ Abd al-Rahman ibn Muhammad taught us, saying: Ahmad ibn “Al
ibn Thabit taught us, saying: “Abd al-Salam ibn "Abd al-Wahha b al-Qurashr taught us,
both of them saying: Sulaiman ibn Ahmad taught us, saying: Muhammad ibn Ja'far al-
Raz taught us, saying: “All ibn al-Ja'd taught us, saying: Ghiyath ibn Ibrahim taught
us, from Ibralim ibn Abi “Ablah, who said: I heard ‘Abd Allah ibn Umm Haram al-

Ansar say: The Messenger of Allah # said: ‘Honor bread, for verily Allah has placed
upon it the blessings of the heavens and the earth. >

Al-‘Iraqi ruled that this hadith is extremely weak (da 7f jiddan), whereas Ibn al-Jawzi
judged it as fabricated (mawdhi‘) and included it in his book a/-Mawdu ‘Gt. In al-Tabrani’s
chain of transmission, there is a narrator named Humayd ibn "Abd Allah, who was considered
extremely weak by early critics such as al-Bukhari, al-Nasa’1, and Ya‘qub ibn Abi Shaybah,
but they did not explicitly accuse him of fabrication. Some reported that he had “stolen”

hadith, and several scholars even accused him of lying, including Abu Zur‘ah, Ishaq al-Kusaj,

256 <Abd al-Rahman ibn ‘Al Ibn al-Jawzi, A/-Mawda ‘G¢, 1st ed., ed. ‘Abd al-Rahman Muhammad
‘Uthman (al-Madimah al-Munawwarah: Muhammad ‘ Abd al-Muhsin, Sahib al-Maktabah al-Salafiyah, 1966) Vol.
2, p. 289.

257 Ibn al-Jawzi, Al-Mawdi ‘Gt. Vol. 2, p. 290.

28 Ibn al-Jawzi, Al-Mawdi ‘Gt. Vol. 2, p. 290.
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Ibn Jazrah, and Ibn Kharrash.?® Although some critics labeled him a liar, the stronger view is
that his narrations are to be regarded as matrik (abandoned). This position rests on three
considerations.

First, the evaluations of leading authorities consistently portray Humayd as unreliable,
which in the science of jarh wa-ta'dil generally warrants the “abandoned” classification.
Second, the detailed criticisms (jarh mufassar) preserved in the biographical works describe
specific faults in his transmission, namely alteration of isnads and confusion of texts,
indicating serious weakness even if not deliberate fabrication. Third, the variation and
inconsistency found in the reports transmitted through him further support the conclusion that
his narrations cannot be relied upon. That said, it must be acknowledged that some critics did
use stronger terms, and the difference between describing a narrator as matrak or kadhdhab
often reflects the scholar’s broader methodological approach. In this study, the choice to
follow the matrik assessment reflects a preference for the wording supported by the majority
of early authorities and by explicit, detailed criticism, while recognizing that other
interpretations remain valid within the bounds of hadith scholarship.

The chain of transmission of Ibn Qani‘, there is a narrator named Abu al-"Abbas ‘Abd
al-Malik ibn “Abd al-Rahman al-Dhamari al-San‘ani, who was judged extremely weak (da 7f
Jiddan) by al-Bukhari and Abd Zur‘ah, and weak (da 7f) by ‘Amr ibn "All and Abd Hatim. In
the chain of al-Bazzar, there are narrators named Muhammad ibn Ya‘la and "Umar ibn al-
Subh. As for Muhammad ibn Ya‘la, he was considered extremely weak (da7f jiddan) by al-
Bukhari and Aba Hatim. As for ‘Umar ibn al-Subh, he was judged extremely weak (da 7/
Jjiddan) by Abu Hatim, al-Darqathi, and others. 2%

According to the book a/-Mawd ‘¢, this hadith has three chains of transmission. The
first chain is the hadith of AbG Mus3 al-Ash‘ari, whose chain includes ‘Abd Allah ibn
Muhammad ibn Abr Usamah, who was considered a liar by Ibn Hibban and whose status in the

science of Jarh wa Ta‘dil is mutasahil (permissible with caution in authentication).”®! The

239 Muhammad ibn Ahmad Al-Dhahabi, Mizan Al-I‘tidal Fi Naqgd al-Rijal, 1st ed., ed. ‘Al Muhammad
al-BajawT (Beirut, Lebanon: Dar al-Ma‘rifah lil-Tiba‘ah wa al-Nashr, 1963). Vol. 3, p. 530.

260 Al-Dhahabi, Mizan Al-I‘tidal Fi Nagd al-Rijal. Vol. 4, p. 71.

261 Al-Dhahabi, Mizan Al-I‘tidal Fi Naqd al-Rijal. Vol. 2, p. 491; ‘Abd al-Rahman ibn ‘Ali Ibn al-Jawz,
Al-Du‘Afa’ Wa al-Matrikin, 1st ed., ed. ‘Abd Allah al-Qad1 (Beirut: Dar al-Kutub al-‘Ilmiyyah, 1986). Vol. 2,
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second chain is the hadith of Buraydah, in which the chain includes Talhah al-Khadhari, who
was judged extremely weak (da 7/ jiddany— from Ahmad and al-Nasa’1, who considered him
matrik (abandoned), Ibn Ma‘in, who regarded him as insignificant, and Ibn Hibban, who did
not approve of his narration.?¢?

The third chain is the Aadith of Ibn Ummi Haram al-Ansari, whose chain includes
Ghiyath ibn Ibrahim and "Abd al-Malik ibn ‘Abd al-Rahman. As for Ghiyath ibn Ibrahim, he
was judged matrik (extremely weak) by Ahmad, al-Bukhari, al-Nasa’i, and al-Darquthni,
while Ibn Ma“m, Ibn Hibban, and al-Sa‘di considered him a liar. However, the strongest
opinion (rajih) is that Ghiyath ibn Ibrahim is matrik (extremely weak) because the majority
of critics from the mu‘tadilin (moderate) school judged him as such.?®® As for “Abd al-Malik
ibn ‘Abd al-Rahman, al-Bukhari judged him as munkar (extremely weak), whereas al-Fallas
and Ibn al-Jawzi considered him a liar.

However, the strongest opinion (rajih) follows al-Bukhari, who takes a more mu ‘tadil
(moderate) approach, judging him as munkar (extremely weak). Thus, the difference between
al-‘Iraqi, who judged this hadith as da 7fjiddan (extremely weak), and Ibn al-Jawzi, who judged
it as fabricated (mawdhi ), is a reasonable one based on concrete data. This is because the
hadith has multiple chains of transmission, some of which are fabricated while others are
extremely weak. As for the text (matn), the hadith can be considered fabricated (mawdhi ).

This contrast between Al-'Iraqi and Ibn al-Jawzi illustrates a clear methodological
divergence. Al-‘Iraqi distinguished between extreme weakness and deliberate invention,
emphasizing caution in declaring fabrication, whereas Ibn al-Jawzi prioritized the protection
of the Sunnah even at the risk of over-exclusion.

Second:
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p. 138. ; Ibrahim ibn Muhammad Sibt Ibn al-‘Ajam1, A/-Kashf al-Hathith ‘amma Rumiya Bi-Wad © al-Hadith, 1st
ed., ed. Subhi al-Samarra’7 (Beirut: ‘Alam al-Kutub, Maktabat al-Nahdah al-*Arabiyah, 1987). Vol. 1, p. 156. .
262 Ibn al-Jawzi, Al-Mawdi Gt. Vol. 2, p. 190. .
263 Al-Dhahabi, Mizan Al-I‘tidal Fi Naqd al-Rijal. Vol. 3, p. 337.
264 al-Ghazali, thya’ ‘Ulim Al-Din. Vol. 4, p. 474.
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The hadith, “Jibrl ‘alayhi al-salam said to me: ‘I embraced Islom at the time of
‘Umar’s death.””
Al-‘Iraqi said: It was narrated by Abi Bakr al-Ajani in al-Syari ‘ah from the hadith of
Abay ibn Ka‘b with a very weak chain (da‘if jiddan), and it is also mentioned by Ibn
al-Jawz in al-Mawdi ‘at.
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AlAjar said: “Abia Bakr ‘Abd Allah ibn Muhammad al-Wasiti taught us, saying:
Muhammad ibn Rizq Allah al-Kalwazani taught us, saying: Habrb ibn Abi Habib taught
us, saying: ‘Abd Allah ibn ‘Amir al-Aslani taught us, from Ibn Shihdb, from Sa'id ibn
al-Musayyib, from Ubayy ibn Ka'b, who said: The Messenger of Allah ¥ said: ‘Jibrl
frequently reminded me about “‘Umar. So I said: “O Jibril, mention to me the virtues of
‘Umar and his status with Allah.” Jibil replied: “Even if I were to sit with you
throughout your lifetime as long as Nuh remained among his people, I would still not
be able to enumerate all the virtues of "Umar. Indeed, Islam will mourn the death of
‘Umar ibn al-Khattab after your passing, O Muhammad. %
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Al-Tabarani said: “Ahmad ibn Dawud al-Makki narrated to us, saying: Habib, the scribe
(katib) of Malik, narrated to us, saying: Ibn Akhi al-Zuhi narrated to us, from al-Zuhri,

from Sa'ld ibn al-Musayyib, from Ubayy ibn Ka'b, who said: The Messenger of Allah
# said: ‘Jibiil said to me: Islam should mourn the death of *Umar. %’
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265 Al-’Traqi, AI-Mughni “an Haml al-Asfar FT al-Asfar, Fi Takhrij M@ Fi al-lhya” Min al-Akhbar, 1859.
266 <y )3.”

267 “‘:_"\‘)3-”
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Abi Nu'aym al-Asbahani said: “Sulaiman ibn Ahmad narrated to us, saying: Ahmad
ibn Dawid al-Makki narrated to us, saying: Habib, the scribe (katib) of Malik, narrated
to us, saying: Ibn Akhi al-Zuhni narrated to us, from al-Zuhn, from Sa’ld ibn al-
Musayyib, from Ubayy ibn Ka'b, who said: The Messenger of Allah % said: ‘Jibril said
to me: Islam should mourn the death of *Umar — radiya Allahu ta‘dla ‘anhu. 2%

This hadith is a narration of Ubay ibn Ka‘b and is recorded by Aba Bakr al-Ajari in a/-
Syari ‘ah, al-Tabarani in al-Mu ‘jam al-Kabir, and Abl Nu‘aym in Hilyat al-Awliya’. In its chain
of transmission, there is Habib ibn Abi Hubayb, a scribe of Imam Malik, who was judged as a
liar by the majority of scholars, including Aba Dawad, Ibn “Adi, and Abd Hatim,>* Ahmad
and Ibn Ma‘in, on the other hand, judged him as extremely weak (da 7fjiddan). Furthermore,
in the chain reported by Ibn al-Jawzi in a/-Mawdd ‘Gt, there is a narrator named ‘Abd Allah
ibn ‘Amir al-Aslami, who was judged extremely weak (da 7fjiddan) by Ibn Ma‘m and Ibn al-
Madini. Ibn Hibban even stated that he had distorted both the text (matn) and the chain
(sanad).”™

This case shows how differently both scholars approached weak reports. Al-‘Iraqi saw
the hadith’s problem as lying mainly in its extremely weak transmitters but found no proof of
fabrication, so he stopped at calling it da'if jiddan. Tbn al-Jawzi, however, viewed the same
flaws—along with the report’s exaggerated tone—as signs of invention and placed it among
the mawdda‘at. In the end, their disagreement reflects two ways of protecting the Sunnah: al-
‘Iraqi by carefully separating degrees of weakness, and Ibn al-Jawzi by cutting off anything
that looked suspicious.

Third:
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268 “&\)3'”
269 Al-Dhahabi, Mizan Al-I‘tidal Fi Naqd al-Rijal. Vol. 1, p. 452.
270 Al-Dhahabi, Mizan Al-I‘tidal Fi Naqd al-Rijal. Vol. 2, p. 448.
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The hadith from Nafi‘: that Ibn "Umar once fell ill and greatly desired to eat fiesh fish.
Fish was sought for him in Madinah, but none was found. After some time, a fish was
finally obtained and purchased for him at the price of one and a half dirhams. The fish
was then grilled and brought to him along with a piece of bread. Suddenly, a beggar
appeared at the door, and Ibn "Umar said to his servant: “Wrap the fish with the bread
and give it to him.” The servant said to him: “May Allah improve your condition; you
have long desired it, but we could not find any. When we finally obtained it, we bought
it for one and a half dirhams. Shall we just give him the price instead?” Ibn ‘Umar
replied: “Wrap it and give it to him.” Then the servant said to the beggar: “Would you
accept just one dirham and leave it (the fish)?” The beggar replied: “Yes.” The servant
gave him one dirham, and the beggar returned the fish. The servant then placed it
betore Ibn ‘Umar and said: “I have given him one dirham and taken it from him.” Ibn
‘Umar said: “Wrap it and give it to him, and do not take the dirham from him. Indeed,
I heard the Messenger of Allah ¥ say: ‘Whoever has a desire for something, yet
restrains it and prioritizes others over himself, Allah will forgive him.’”

Al-‘Iraqi said: This hadith is narrated by Abu al-Shaykh Ibn Hibban in al-Thawab with
a very weak chain (da‘ifjiddan), and it is also narrated by Ibn al-Jawz in al-Mawda ‘Gt.
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Ibn Hibban said: “Amr ibn Khalid narrated from Habib ibn Abi Thabit, from Nafi', from
Ibn ‘Umar, who said: The Messenger of Allah % said: “Every Muslim who has a desire

for something, yet restrains it and gives preference to others over himself, his sins will
be forgiven.” 27
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Ibn al-Jawz said: Muhammad ibn *Abd al-Malik ibn Khayrin narrated to us, saying:
‘Abd al-Samad ibn al-Ma’min narrated to us, saying: al-Daraqutni narrated to us,

27" al-Ghazali, lhya’ ‘Ulim Al-Din. Vol. 3, p. 92.
272 A1-’Traql, Al-Mughni “an Haml al-Asfar Fi al-Asfar, Fi Takhrij M@ Fi al-Ihyd” Min al-Akhbar, 978.
273 “‘:_"\‘)3-”
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saying: Abd Dharr, Ahmad ibn Muhammad al-Wasiti, narrated to us, saying: Al ibn
Harb narrated to us, saying: al-Hasan ibn Misa al-Ashyab narrated to us, saying: Sa‘ld
ibn Zayd narrated from ‘Amr ibn Khalid from Habib ibn Abi Thabit, from Nafi', from
Ibn "Umar, that: “He purchased a fiesh fish for one and a half dirhams. A beggar came
to him, so he gave it to him in charity, and he said: ‘I heard the Messenger of Allah £
say: Whoever desires something, restrains his desire, and gives preference to others
over himself; his sins will be forgiven.””*"*
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Ibn al-Jawz said: Muhammad ibn “Abd al-Malik ibn Khayriin reported to us, saying:
‘Abd al-Samad ibn al-Ma miin reported to us, saying: al-Daraqutni reported to us,
saying: Abu Dharr Ahmad ibn Muhammad al-Wasiti narrated to us, saying: Al ibn
Harb narrated to us, saying: al-Hasan ibn Misa al-Ashyab narrated to us, saying: Sa‘ld
ibn Zayd narrated to us, from "Amr ibn Khalid, from Habib ibn Abi Thabit, from Nafi',
from Ibn ‘Umar: “Indeed, he purchased a fresh fish for one and a half dirhams. Then a
beggar came to him, so he gave it to him in charity. He then said: I heard the Messenger

of Allah ¥ say: Whoever desires something, yet restrains his desire and gives
preference to others over himself, his sins will be forgiven. *”

This hadith is a narration of Ibn ‘Umar, recorded by Ibn Hibban in a/-Dhu‘afa’ and by
Ibn al-Jawzi. In its chain of transmission, there is a narrator named ‘Amr ibn Khalid al-Wasiti,
who was judged a liar by the majority of scholars, including Waki’, Ibn ‘Adi, Ahmad, Ibn
Ma‘In, al-Darqathni,”’® Ibn Hibban, and Ibn al-Jawzi.?”” As for al-Nasa’1 and al-‘Iraqi, they
judged him as extremely weak (daf7f jiddan). Even though al-'Iraqi identified serious
weaknesses in the chain and chose to classify the report as da'ifjiddan, the stronger view (al-
rajih) appears to follow Ibn al-Jawzi’s assessment that the hadith is mawda® (fabricated).

This conclusion is supported by the presence of transmitters accused of deliberate
alteration and by thematic inconsistencies that align more closely with the criteria Ibn al-
Jawzi employed in identifying fabricated reports. This difference shows how the two scholars
approached hadith evaluation. Al-'Traqi tends to be more cautious, preferring to call a hadith

274 Ibn al-Jawzi, A/-Mawdi at. Vol. 3, p. 138.
275 Tbn al-Jawzi, Al-Mawdi ‘at. Vol. 3, p. 138.
276 Al-Dhahabi, Mizan Al-I‘tidal Fi Naqd al-Rijal. Vol. 3, p. 257.
277 Ibn al-Jawzi, Al-Mawdi ‘Gt. Vol. 3, p. 138.
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da'Tf jiddan rather than rush to declare it mawda’, unless the evidence of fabrication is clear.
Ibn al-Jawzi, on the other hand, is quicker to label a hadith mawdu’, driven by his strong desire
to protect the authenticity of the Sunnah.

Fourth:
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The hadith of Anas states: “Whoever brings something (even a small item) from the
marketplace for his family, it is as if he has brought charity to them.”
Al-'Iragi said: This hadith was narrated by al-Khara ’itT with a very weak (da'if jiddan)
chain of transmission, and it was also narrated by Ibn "Adl in al-Kamil. Ibn al-Jawz
deemed it a mawda’ (fabricated) hadith.
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1Ibn Hibban said: “I heard Muh ammad ibn Mahmid say: I heard al-Darimi say: I asked
Yahya ibn Ma'in about Hammad ibn ‘Amr al-Nastbi. He replied: ‘He is nothing (i.e.,
of no value/rejected).” Aba Hatim said: He is the one who narrates from ‘Abd Allah
ibn Dirdr ibn “Amr, from his father, from Yazd al-Raqashi, from Anas ibn Malik, who
said: The Messenger of Allah ¥ said: ‘Whoever brings something from the marketplace
for his family, it is like the one who brings charity until he places it before them. Let
him begin with the daughters before the sons, for indeed Allah shows gentleness
toward daughters. Whoever shows gentleness toward a daughter, it is as though he
wept out of fear of Allah. And whoever weeps out of fear of Allah, his sins will be
forgiven. And whoever brings joy to a daughter, Allah will bring joy to him on the Day
of Grief (the Day of Resurrection).””
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278 al-Ghazali, thya’ ‘Ulim Al-Din. Vol. 2, p. 53.
29 Al-’Traqi, AI-Mughni “an Haml al-Asfar Fi al-Asfar, Fi Takhrij Ma F al-Ihya” Min al-Akhbar, 493.
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Ibn ‘Ad said: “Ahmad ibn Muhammad ibn Bulayl al-Tustari narrated to us, he said:
Yahya ibn Muhammad ibn Shabib narrated to us, he said: Hammad ibn *Amr al-NasTbi
narrated to us, he said: “Abd Allah ibn Dirdr narrated to us, from his father Dirdr ibn
‘Amr, from Yazd ibn Aban, from Anas, who said: The Messenger of Allah % said:
‘Whoever brings something from the marketplace for his family, then for the one who
brings it, it is (counted) as charity. Begin (by giving) to the daughters, for indeed Alldh
shows gentleness toward daughters. Whoever shows gentleness to a daughter, it is as
though he wept out of fear of Allah. And whoever weeps out of fear of Allah, then
Allah will forgive him. And whoever brings joy to a daughter, Allah will bring joy to
him on the Day of Grief (the Day of Resurrection).’
Al-Shaykh said: This hadith seems to derive its denouncement (munkar) from Hammad

ibn ‘Amr al-Nastbi, not from ‘Abd Allah ibn Dirdr, for indeed Hammad ibn "Amr was
deemed by the Salaf'to be a fabricator of hadith. **°
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Al-Khara ’itT said: Sa‘'dan ibn Yazd al-Bazzir narrated to us; he said: one of our
companions, whose name was ‘Ubayd Allah, narrated to us, from "Abd Allah ibnDirar,
from his father, from Aban ibn Abi "Ayyash, from Anas ibn Malik, who said: The
Messenger of Allah £ said: “Whoever brings something from the marketplace for his
tamily, it is as though he has brought them charity until he places it before them. And
let him begin with the daughters before the sons. Indeed, whoever brings joy to a
daughter, it is as though he weeps out of fear of Allah. And whoever weeps out of fear
of Allah, Allah will forbid his body fiom the Fire. "
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Ibn al-Jawz said: Muhammad ibn ‘Abd al-Malik informed us, he said: Ibn Mas' adah
informed us, he said: Hamzah ibn Yusuf informed us, he said: Ibn “Adi informed us, he
said: Ahmad ibn Muhammad ibn Bulbul narrated to us, he said: Yahya ibn Muhammad
ibn Shabib narrated to us, he said: Hammad ibn ‘Amr al-Nasthi narrated to us, he said:
‘Abd Allah ibn Dirdr ibn ‘Amr narrated to us, from his father, from Yazd al-Raqash,
fiom Anas, who said: The Messenger of Allah £ said: “Whoever brings something from
the marketplace for his child, it is as though he has brought charity. And begin (giving)
with the daughters before the sons, for indeed Allah has tenderness towards daughters.
Whoever shows gentleness towards a daughter, it is as though he weeps out of fear of
Allah. And whoever weeps out of fear of Allah, Allah will forgive him. And whoever
brings joy to a daughter, Allah will bring him joy on the Day of Distress (the Day of
Resurrection). "%

This hadith is narrated from Anas ibn Malik and was transmitted by Ibn Hibban in a/-
Du‘afd’, Ibn "Adi in al-Kamil, al-Khara’ithT in Makarim al-Akhlag, and Ibn al-Jawzi in al-
Mawdi‘at. This hadith is deemed fabricated (mawdd®) because in its chain of transmission
appears Hammad ibn “Amr al-Nasibi. Some scholars considered him a liar, such as Ibn Hibban,
al-Juzajan1,”® and Ibn al-Jawzi. This hadith again shows the same pattern. Al-'Iraqr pointed
out major weaknesses in the chain but didn’t see clear proof of fabrication. He preferred to
record it as da'Tf jiddan and move on. Ibn al-Jawzi, though, lived in a time when moral stories
and “virtue” narrations were often invented for preaching, so he took a firmer line and called
it mawdu’.

Fifth:
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The hadith of ‘A’ishah: “Allah does not appoint a wali (fiiend and ally) for Himself
except that he possesses generosity and good character.”
Al-"Iraqi said: This hadith was transmitted by al-Daraqutni in al-Mustajad without the
additional wording “and good character” with a weak isnad. Through this same

transmission, Ibn al-Jawz also narrated it in al-Mawd(‘at. As for the version with the
additional wording, it was cited by Ibn "Adl from the narration of Baqiyyah, from

282 Tbn al-Jawzi, A/-Mawdi ‘at. Vol. 2, p. 276.

283 Al-Dhahabi, Mizin Al-I‘tida! Fi Nagd al-Rijal. Vol. 1, p. 598.

284 al-Ghazali, thya’ ‘Ulim Al-Din. Vol. 3, p. 244.

285 Al-’Traqi, A-Mughni “an Haml al-Asfar Fi al-Asfar, Fi Takhrij M@ Fi al-lhya” Min al-Akhbar, 1148.
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Yiusuf ibn Ab al-Safar, from al-AwzaT, from al-Zuhfd, from ‘Urwah, fiom ‘A’ishah.
However, Yusuf has been judged to be very weak (da'if jiddan).
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1bn al-Jawz said: Ibn Khayrin informed us, al-Jawhari informed us, from al-Daraqut i,
who said: Abi "Ammar narrated from Baqiyyah, from Abi al-Fayd Yiusufibn al-Safar,
fiom al-Awza ‘i, from al-Zuhii, from ‘Urwah, fiom ‘A’ishah, from the Prophet %, who

said: “No wali of Allah is ever created except that he is generous and possesses noble
character.”¢
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Ibn ‘Asakir said: Muhammad ibn “Umar Aba “Abdillah al-Himsi al-Anmatr narrated in
Damascus from al-Husayn ibn Khalawayh al-Nahwi. From him, ‘Abd al-'Aziz al-
Kattani narrated. Abii Muhammad ibn al-Akfani informed us, he said: Abi Muh ammad
al-Kattani narrated to us, he said: Abu ‘Abdillah Muhammad ibn ‘Umar al-HimsT al-
Anmati narrated to us by way of reading before him, he said: Aba “Abdillah al-H usayn
ibn Khalawayh narrated to us, he said: Aba "Abdillah ibn al-Mutbagr narrated to us,
he said: Muhammad ibn ‘Aziz ibn Sulaiman ibn Salman narrated to us, he said: Yusuf
ibn al-Safar from al-Awza ‘T narrated to us, from al-Zuhii, from ‘Urwah, from ‘A’ ishah,

who said: The Messenger of Allah ¥ said: “No wali of Allah is ever created except that
he is generous and possesses noble character.”?%

Apart from the narrations mentioned by al-‘Iraqi, this hadith was also transmitted by
Ibn ‘Asakir in Tarikh Dimashq. Within this hadith there is a transmitter named Yusuf ibn Abi
Safar, who was deemed a liar by al-Daraqutni, al-Bayhaqi, and Ibn al-Jawzi. However, some
scholars considered him extremely weak, such as al-BukharT,”® al-Nasa’'1, Aba Zur ah, and al-

‘Iraqi. What is more correct (al-rajih) is that Yiisuf was indeed a liar and that his hadith is

286 Ibn al-Jawzi, Al-Mawdi ‘Gt. Vol. 2, p. 179.

287 “&\)3.”

28 Muhammad ibn Isma‘ll Al-Bukhari, A/-Tarikh al-Kabir, 1st ed., ed. Muhammad ibn Salih ibn
Muhammad al-Dabbasi and Markaz Shadha lil-Buhith under the supervision of Mahmad ibn ‘Abd al-Fattah al-
Nahhal (Riyadh: Al-Nashir al-Mutamayyiz lil-Tiba“‘ah wa al-Nashr wa al-Tawzi‘, 2019).
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mawdii * (fabricated). This is because of the explicit criticism (jarh mufassar) of Ibn “Adi, who
stated that he transmitted false reports, and this assessment was further corroborated. In this
study, tarjth (preponderance) is determined based on two criteria: first, the specificity and
explicitness of jarh mufassar (detailed criticism); and second, the corroboration of that
judgment by multiple authoritative critics from early generations.

According to these principles, the assessment that Yiisuf was a liar and that his reports
are mawdii * (fabricated) is more convincing, since Ibn ‘Adi’s statement that he “transmitted
false reports” is explicit and corroborated by later authorities. In this last example, both scholars
kept to their familiar tendencies. Al-‘Iraqi noted that the chain was extremely weak but avoided
calling it a fabrication, keeping his consistent distinction between “weak” and “false.” Ibn al-

Jawzi, true to his reforming spirit, had no hesitation in classifying it as mawdii .

D. CONCLUSION

Five hadiths were classified as da'if jiddan by al-'Iraqi and as mawdi ‘ by Ibn al-Jawzl.
Al-Traqi tended to be more cautious, preferring to label reports as da‘if jiddan rather than
fabricated, while Ibn al-Jawzi adopted a stricter stance, often declaring similar reports mawdd’
when transmission flaws were severe. This difference reflects their distinct priorities: al-Traqi
focused on assessing transmitters and isnad reliability, whereas Ibn al-Jawzi emphasized
protecting the hadith corpus from dubious material. After careful comparison, the stronger
view (al-rajih) holds that the hadith on the virtue of bread is da‘if jiddan, while four others on
the virtues of ‘Umar ibn al-Khattab, restraining desire, bringing goods from the market, and
generosity are mawdi ‘. Both scholars made lasting contributions to hadith criticism: al-'Traqi
with his precision and extensive takhrij works, and Ibn al-Jawzi with his prolific authorship

and rigorous critique.
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